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REPRESENTATION OF THE ETHNIC WORLDVIEW IN THE TOPONYMS OF
THE KAZYGURT REGION

Abstract. This research is aimed at uncovering the ethnic worldview through toponyms
of the Kazygurt region. The focus is on mythological, ethnocultural and Sufi aspects present in
the regional toponomy and their contribution to the preservation of collective culture memory.
The materials of this research consist of toponyms and microtoponyms of places related to
sacred objects, holy pilgrimage roads, springs, caves, trees, and stones found across the
Kazygurt territory. The applied analytical methods involve ethnolinguistic approach, semantic
analysis, cognitive toponymology, and description method. In addition, field observations and
oral narratives provided by local people were considered additional sources for interpretation
of some place names.

The findings prove that the toponymic landscape of the region reflects the ethnocultural
layers and processes that occurred in the region throughout history. Some of the names are
based on ancient mythological ideas, while other toponyms have ties to local religion and
religious rituals, or beliefs regarding such natural objects as water, stones and trees. A group of
toponyms is characterized by links to Islamic Sufi traditions that prevailed in the region in more
recent times. Moreover, there are some names that have remained part of local culture and are
actively used in everyday life and pilgrimages despite not being entirely clear for young
speakers.

From the point of view of theoretical value, the research is related to ethnocognitive and
stratigraphical interpretation of Kazakh toponymy. Practically, the research has implications for
ethnolinguistics, cultural studies, sacred geography, regional history, and teaching of Kazakh
spiritual culture and ethnic worldview.

Key words. Kazygurt, toponymy, ethnic worldview, ethnotoponymy, sacred geography,
mythological consciousness, sacred places, ethnocultural memory, microtoponymy.
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KA3bBIF'¥PT OHIPI TOIIOHUMAEPIHIAEI'T STHHKAJIBIK TYHUETAHBIMHbBIH
KOPIHICI

Anoamna. byn 3eprrey Ka3blFypT 6HIpiHIH TOMOHHUMIEPI AapPKbUIbI ATHHKAJBIK
IYHHETaHBIMIBI aHbIKTayFa OarpiTTanFaH. Herisri Hazap aiiMakThIK TONOHHUMHSAAA KOPIHIC
TankKaH MHQOIOTHIIBIK, STHOMSICHH JHE COMBUIBIK JJIEMEHTTEpre, COHAAN-aK oJlapAblH
YKBIMIIBIK MOJIEHHU JKaJThl CaKTaylarbl PejiHe ayJlapblijibl. 3epTTey Marepuanbl Kasbiryprt
ayMarbIH/IaFbl KHEJ HbICAHJAPFa, 3UApaT >KOJapbiHa, OyJlakrapra, YHripiepre, araiirapra
KOHE TacKa KaTBICTHI TOMOHUMAEP MEH MHUKPOTOIIOHMMJICPICH TYpaasl. 3epTTey OapbIChIHIA
ITHOJIMHTBUCTHKAIIBIK ~9JiC, CEMAHTHKAJBIK Talllay, KOTHHTHBTIK TOIIOHUMHKA IKOHE
CHIIATTAMAJIBIK 9MIC KojiaHbuibl. COHbIMEH KaTap, KEprullkTi TYPFBIHIAPIAH >Ka3bill
aJIbIHFAaH aybI3Ila OHriMeNIep MeH JajanblkK Oakbliay marepHanizapbl Keilip skep ataynapbiH
TYCIHZAIpYZIE KOCBIMIIIA JEPEKKO3 PETIH/IE NaijalaHbUIIbL.

3eprrey HOTHXKENEpI AaWMAaKTBIH TOMNOHMMHUSUIBIK KEHICTIM TapuXu Ke3eHJjepjie
KasblnTackaH OipHelle YTHOMdIeHH KabaTTap/sl cakran KainraHbiH kepcerrti. Keiibip araynap
KoHEe MU(OIOrHUIBIK TYCIHIKTEPMEH OaitaHbICThI Oosica, Oacka TOMOHUMIEP KePriliKTi TiHN
JOCTYPIEPMEH, FYPBINITAPMEH KOHE Cy, Tac, arall CHAKThl TaOMFH HBICAHJApFa KaThICThI
ceHiMmepMeH cabakTachlin xkarelp. Tormonumuepain 0ip Oeniri eHipae KeHiHri Ke3eHaepae Kex
TaparaH HCJIaMBIK-CONBUIBIK JacTypiiepMer OaiinanbicTbl. COHBIMEH Karap, KeOip ixep
araynapblHbIH 0OacTankbl MaFblHACHI jKac OybIHFA TOJBIK TYCIHIKTI OONIMaraHbIMEH, oiap
KEPruUTiKTI MOIGHH OPTa/ia KOHE 3usIpaT ToKIpuOeciHae ami ae OelceH Il KOMAaHbLIa b,

3eprTeyniH TEOPHATBIK MaHbI3bl Ka3aK TOMOHUMHSCHIH OSTHOKOTHHUTHUBTIK JKOHE
cTparurpausuIblK  TYPFBIAAH  KapacThIpybIMeH OaiiyianblcTbl. [IpakTHKalNbIK — MaHbI3bI
STHOJIMHI'BUCTHKA, MOICHUETTaHy, Kueli reorpadus, aiiMakThIK Tapux canaiapbiHia, COHAai-
aK Ka3aK XaJKbIHBIH PYXaHM MOJCHHETI MEH THUKAJIBIK AYHHETaHBIMBIH OKBITYFa apHaJIFaH
OKY MaTepHalapbliH JalbIHaAyAa KOJAAHBUTY MYMKIHIITIMEH aHBIKTAJIaIbl.

Kinm ce30ep. Ka3blFypT, TONOHUMMS, STHHUKAJIBIK JyHUETaHbIM, 3THOTOINOHHMHS,
cakpaiaabl reorpadus, MHGOJOTHIBIK TaHBIM, KHENl OpBIHIAp, ATHOMYJIEHH XKal,
MHKPOTOITOHHUMHUS.
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OTPA’KEHUE STHUYECKOI'O MUPOBO33PEHUSA B TOIIOHUMAX
KA3BII'YPTCKOI'O PETHOHA

Auuomaulm. I[aHHOG HCCJIIC/IOBAHHE HAllpaBJI€CHO Ha BbIABJICHHE JTHHYECKOIO
MHPOBO33pEHHUA, OTpa}KéHHOFO B TOIIOHHUMAax KaBbIl"ypTCKOFO pEeruoHa. Oco0oe BHUMaHHE
YACIACTCA MHd)OJ'IOl"PI‘-IeCKI/IM, OTHOKYIIETYPHLBIM H quJHI:‘iCKPIM 2JICMCHTAaM, COXpaHUBIIHMCA B
peFHOHaﬂLHOﬁ TOIMOHHMHH, a TAKKC HX POJIH B COXpPaHCHHH KOJITICKTUBHOH Ky.]'leypHOﬁ
rnmaMaTH. MaTepHaH HCCIICTOBAHHUA COCTABUIIH TONMOHUMBI U MHKPOTOIIOHHUMBI, CBA3AHHLIE CO
CBAILICHHBIMKM  MECTaMH, MNAJOMHHYECKUMH MapupytamMi, HWCTOYHHKAMH, [EHIEpaMH,
JCpCBbAMH W KaMCHHBIMH OGI:GKTaMI/I, PacIIoIOKCHHBIMH Ha TEPPHUTOPHH Ka351rypTa. B
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paboTe UCIONIb30BaHbI ATHOIMHIBUCTUYECKHH [10X0/1, CEMaHTUYECKHH aHaIn3, KOTHUTHBHO-
TOMOHUMHUYECKHH aHaNM3 W ONMcare/bHbId  MeTox. JIONOJHUTENBHBIM — HCTOYHHKOM
MHTEPIPETAIMU OTJIENIBHBIX TeorpaduyecKiuX Ha3BaHUH MOCIYKHIIM MOJIEBbIe HAOMIONEHUS 1
YCTHBIE PACCKa3bl MECTHBIX HKHUTEIEH.

Pesynbrarel HccleAOBaHMS I10Ka3aiM, YTO TOHNOHHMHYECKHH JanmmadT peruoHa
COXpaHSIeT HECKOJIBbKO ITHOKYJILTYPHBIX CIIOEB, COPMHUPOBABIIKUXCS B Pa3HBIC UCTOPHYECKHE
nepuonasl. YacTe Ha3BaHHWil CBA3aHA C JIPEBHUMH MH(OIOTHUECKUMH MPEACTABICHUIMH,
JPYrye OTPAKAIOT MECTHBIE PEIMIHO3HBIE TPAJAMLIMH, OOPs/IOBbIE NMPAKTHUKM M BEPOBAHMS,
CBS3aHHBIC C BOJOH, KaMHSIMM, JICPEBLAMH W CAKPAILHBIMH I[PUPOAHLIMH OOBEKTAMH.
OtnenpHas rpyma TOOHUMOB JIEMOHCTPUPYET CBS3b C HCIAMCKO-CY(HICKMMH TPaIHLIUSMH,
MOJYYHMBIIMMH PAcCpOCTPaHEHHE B PErHoHe B 0oJiee TMO3MHHE MCTOPHYECKHE TMEPHOJIBI.
HexoTtopsle reorpadguueckie Ha3BaHUs MPOJODKAKOT aKTHBHO (DYHKIMOHHPOBATh B MECTHOI
pEYH U NMaJOMHHYECKOI MPAKTHKE, HECMOTPS Ha TO, YTO UX NMEPBOHAYATBHOE 3HAYECHHUE YIKE HE
BCerga noJIHOCTBIO MMOHATHO MOJIOAOMY ITOKOJICHHIO.

TeopeTqucxaﬂ 3HAYUMOCTb HMCCICA0BAHHUA 3aKIIKOYacTCA B JTHOKOIHUTHMBHOH H
cTpaTurpauyecKoil MHTEPNpPETAlUd Ka3aXCKOH TOMOHMMMHM. [IpakTHueckas 3HAYMMOCTb
CBfI3aHA C BO3MOKHOCTBIO HCIOJb30BAaHMA PE3YJbTATOB HCCIEIOBaHHUSA B  o0nacTu
THOJIMHIBUCTHKH, KYJIBTYPOJIOIHH, CAKPAIILHOM reorpaduu, peruoHalibHOW HCTOPHH, a TAKKe
[P IOAIOTOBKE Y4YEOHBIX MaTepHallOB, MOCBALIEHHBIX JYXOBHOH KyJIbTYpe U 3THHYECKOMY
MHPOBO33PEHHIO Ka3aXCKOI0 HAPO/A.

Knwueevie  cnoga.  KaswirypT,  TONOHHUMHS,  STHMYECKOE  MHMPOBO33pEHHE,
STHOTONOHMMHUS, cakpaibHas reorpadus, MU(OIOrHYEeCKOe CO3HAHME, CBSLICHHBIC MECTa,
STHOKYJILTYPHAs [1aMATh, MUKPOTOIIOHMMHS.

Introduction. First of all, place names are not only geographic signs and landmarks but
also keepers of collective cultural memory, beliefs, and notions about the surrounding natural
world. This is especially clear from the case of the Kazygurt area since a great number of
toponyms here are inseparably connected with sacred spots, mythology, pilgrim rituals, and oral
traditions. Although the meaning of some toponyms can become somewhat forgotten with the
course of time, they still preserve their function as cultural markers of the local population.

Kazygurt is important for the Kazakh ethnic culture since this mountain is directly
connected with historical and sacred stories and memories. Usually, the members of a local
community tend to explain geographical names based on local legends, religion, or symbolism.
On the other hand, modern processes like urbanization, migration, or interlanguage contacts
make young people perceive toponyms in a different way. Sometimes toponyms are preserved
but lose their ethnocultural meaning [1].

If to consider toponymic system as an expression of cognitive phenomena in linguistics,
it is possible to notice several historical layers created by different cultures. Sometimes
toponyms are associated with the mythological understanding of the world, whereas other
names refer to tribal organization, religions, or further political changes. Thus, toponymy seems
to be stratified rather than homogenous since various layers and levels are found in Kazygurt.

The scientific novelty of the research lies in the comprehensive ethnolinguistic analysis
of the toponyms and microtoponyms of the Kazygurt region as representations of the ethnic
worldview of the Kazakh people. For the first time, the toponymic material of the region has
been systematized and examined from an ethnocognitive perspective, taking into account
mythological, ethnocultural, and Sufi components that reflect various historical and cultural
layers involved in the formation of the regional toponymic landscape.

Ne2 (38) 2026 https://ojs.wkitu.kz/ 211



BKUTY XABAPHIBICHI. FouibiMu #KypHai ISSN 2706-6266
BECTHUMK 3KHUTY. Hayunsrii :xypuan ISSN 3007-1062
BULLETIN OF WKITU. Scientific journal ISSN 3007-1070

The first layer of many Kazakh toponyms is usually connected with the mythological
view of the world. Mountains, springs, rivers, caves, and stones were considered as sacred
objects or places in ancient times. There are toponyms in the area under consideration which
have something to do with this idea although nowadays they are used as geographical names
without any symbolic meaning. There are some cases of gradual semantics changes that are
difficult to reconstruct.

Generally, ethnolinguistic approach views toponyms as symbols of collective knowledge
and cultural experience. Critical toponymy, which has emerged recently, claims that the names
of places reflect social and historical dynamics and identity of particular societies. However, in
most cases of Kazakh toponymic researches, the emphasis is made on etymological and lexical
analysis. The questions about ethnocultural stratification are raised less often than expected.
Local field data prove this fact, too. In most cases, explanations are connected with local
legends and memory[2].

Nowadays, Kazakh toponymy is perceived as a part of ethnocultural memory. Namely,
toponyms express traditional perceptions of space connected with sacred geography, historical
consciousness, and identity. Moreover, researchers have found that there is the presence of
fragments of previous mythological and cognitive systems in some toponyms.

Contemporary cognitive toponymic approach presupposes that toponyms are expressions
of ethnocultural concepts within a language. Within Kazakh perception system, numerous
toponyms contain concepts referring to ancestral land, holy places, family memory, and
nomadic space.

Concerning sacred geography in Kazakhstan, researchers state that sacral spaces affect
the symbolic organization of cultural space in this country. Sacred mountains, springs, burials,
and trees play a vital role in regional identities and oral traditions. Such observations are
especially relevant for the area of Kazygurt since here we can find myths along with Islam.

There exists a special trend in Turkic toponymology related to the study of symbolism of
landscapes' elements. They are connected with water, stones, trees, and colors. Many of these
elements represent mythological and cosmological concepts of Turkic peoples. As a result,
toponyms referring to natural landscapes can be treated as spatial symbols of ethnocultural
categories [3].

It is possible to conclude that the toponyms of the Kazygurt region demonstrate close
links between language, culture, memory, and sacred geography. Here, the toponymic system
is influenced by myths, legends, religion, and history. Some meanings of names disappear over
the years whereas others survive in pilgrimage practices and local consciousness. Thus, the
toponymic system cannot be regarded as stable and homogenous.

Materials and methods of the research. The data set for the current research is
represented by regional and microtoponyms found in the territory of Kazygurt, Southern
Kazakhstan. Primarily, this data includes names connected with such natural phenomena and
landmarks as sacred stones, springs, caves, mountains, trees, pilgrimage paths, and places
associated with saints, batyrs or other historical figures important for the region. This sample
was not made to cover the entire toponymic system in the region, but was focused on place
names preserving mythological, religious and/or ethnocultural connections in people's
COnsciousness.

Some part of the data was taken from regional encyclopedias, folklore collections,
historical descriptions of the area and works on Kazakh onomastics. Particular toponyms were
found in several written sources, whereas others became known mainly through interviews or
colloquial use. Place-name explanations in some villages are based on folkloric interpretations
and oral stories rather than historically-based information. Different variants of the same story
were found in the same village from time to time.

. .
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Fieldwork played an important role in collecting the data. The visits to some sacred places
in the Kazygurt region provided the opportunity to observe how certain names remained alive
and used in pilgrimage rituals. Some people attached cloth to trees, took water from healing
springs, prayed at stone sites, burials, and walked narrow passages between rocks. All this was
observed and described during fieldwork without using any questionnaires.

This research does not propose a universal classification of Kazygurt toponymy. The
material has been consciously chosen; there was emphasis on names referring to sacred areas,
oral interpretations, pilgrimages, and old mythological motifs kept in regional practice. Some
microtoponyms have also been included into the sample, although they are seldom mentioned
in official maps.

Various methodologies have been used in this study. The central methodological
approach is based on ethnolinguistic and cognitive-toponymic frameworks. The analysis of the
place names includes consideration of these units as elements of collective memory and part of
regional culture and worldview. The semantic method has also been used to find the meaning
of such elements as water, stones, caves, trees, sacred space, and other natural objects referred
to in regional legends.

Descriptive approach has been used in analyzing oral interpretations of particular names.
Comparative interpretation has also been used in some cases when the material revealed some
common symbols typical of the whole Turkic mythology and/or Islamic-Sufi traditions.
Nevertheless, the comparison was done carefully as a tool for clarifying the motifs but not for
classification.

In this research stratigraphic methodology has been used as well. Toponyms can be
classified according to various ethnocognitive strata formed throughout different times; at
times, they overlap. Mythological, Islamic and historical motifs can coexist in one place or even
in one story. The borders between them are often unclear.

The empirical material of the study consists of 58 toponyms and microtoponyms collected
in the Kazygurt region through field observations, local historical sources, pilgrimage route
descriptions, and oral narratives obtained from local residents. The selection of the material was
based on the following criteria: (1) cultural and historical significance of the geographical
object; (2) presence of mythological, ethnocultural, or Sufi semantic components; (3) active use
of the name in local communication and pilgrimage practices; and (4) availability of linguistic
and ethnographic information allowing semantic interpretation.

To ensure representativeness, the collected material was classified according to the
dominant ethnocultural component reflected in the toponymic meaning. The distribution of the
analyzed units is presented in Table 1.

Table 1 - Classification of the analyzed toponyms and microtoponyms of the Kazygurt region

Toponymic category Number of | Examples
units
Mythological ~ toponyms  (stones, | 15 Ata tas, Ana tas, Kiiieu tas, Tesik
mountains, transformation motifs) tas, Qyryq qyz
Sacred tree toponyms 6 Kokterek dulie and related names
Cave toponyms 5 Zheti lingir, Qos lingir, Zhaltyr lingir
Sacred hydronyms (springs) 8 Ana bulaq, Ata bulaq, Bala bulaq,
Qyz bulaq
Sufi and Islamic hagiotoponyms 14 Aqbura &ulie, Ysmaiyl ata, Ysqaq
ata, Ghaiyp eren — qyryq shilten

|
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Historical and memorial toponyms 10 Names associated with saints,

batyrs, and tribal leaders
Total 58 —

The classification demonstrates that mythological and Sufi-Islamic layers constitute the
most productive components of the regional toponymic system. This distribution confirms the
significant role of sacred geography and ethnocultural memory in shaping the toponymic
landscape of Kazygurt.

It 1s worth mentioning that this analysis also includes consideration of social practices
related to place names rather than only linguistic analysis. In some cases, it becomes apparent
that ritual practices are more persistent than verbal explanation. Some respondents cannot
explain the semantics of the place name in much detail anymore, but traditions related to the
site have survived until our days, e.g., visits to the spring or sacred tree, sacred cave, or pilgrim
sites.

The results and their discussion.The analysis of the Kazygurt regional toponymy
revealed that a considerable number of place names preserve elements of mythological
cognition connected with sacred landscape perception, stone symbolism, and ancient
ethnocultural beliefs. Among the most recurrent motifs identified in the collected material was
the transformation of humans into stone. This motif appears in several microtoponyms and
hagiotoponyms, including Ata tas, Ana tas, Kiiieu tas, Tesik tas, and Qyryq qyz [4].

Table 2- Semantic and Cultural Classification of Kazygurt Toponyms
Group Cultural/Semantic Examples
Characteristics
Mythological Reflect myths, transformation | Ata tas, Ana tas, Kiiieu tas,
toponyms motifs, and archaic beliefs Tesik tas, Qyryq qyz
Sacred stone | Associated with ancestor cults, | Ata tas, Ana tas, Tesik tas
toponyms sacred power, and ritual practices
Sacred tree | Connected with tree worship, | Kokterek dulie
toponyms fertility beliefs, and pilgrimage
traditions
Cave toponyms Related to shelters, ritual spaces, | Zheti tingir, Qos lingir, Zhaltyr
and sacred geography {ingir, Bir auyzdy iingir, Ush
auyzdy lngir
Sacred hydronyms Springs believed to possess healing | Ana bulag, Ata bulag, Bala
and spiritual properties bulag, Qyz bulag, Koktobe
bulagi
Sufi and Islamic | Associated with saints, pirs, and | Aqbura é&ulie, Ysmaiyl ata,
hagiotoponyms pilgrimage sites Ysqaq ata, Ghaiyp eren—qyryq
shilten
Historical-memory | Preserve information about saints, | Names connected with batyrs
toponyms batyrs, and local historical figures and tribal leaders

The classification demonstrates that the toponymic landscape of Kazygurt is structured
around several interconnected cultural layers, including mythological, sacred-natural, Islamic-
Sufi, and historical-memory components, which together reflect the ethnocultural worldview
of the local community.

Based on field research, it can be argued that these toponyms are not only geographic, but
also religious-cultural signs. During informal interviews with the region's inhabitants and
L
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guests, several respondents referred to the analyzed sites not to the historical or geographical
background, but to the story passed down from generation to generation in oral form. Several
narrators used explicit religious or sacralized discourse while referring to these sites, which was
especially true for Qyryq qyz and Tesik tas. Thus, archaeological excavations of
anthropomorphic balbal stone sculptures of people, including old men, women, children, and
warriors, were discovered in the Karaganda region. According to Sabetqazy Aqatay, these finds
indicate the ideas about the ancient origin of humans from stone. Food remains were found in
between the teeth of several anthropomorphic sculptures that may indicate primitive totemism
[5]:

Furthermore, S. Aqynzhanov points out that stone sculptures are often found next to
Kipchak burials. According to B. Komekov, members of the Turkic tribes got off their horses
and made respectful bows toward stone figures. Apparently, this practice reflected the respect
of ancestors and early cult traditions [6].

Qyryq qyz is one of the central toponyms of the region's mythological space. In the
Kazygurt area, there are two stone formation clusters related to this narrative. These places are
connected with the myth about forty girls who were turned to stone during the time of enemy
invasion. The fact that this myth did not disappear from the minds of modern people means that
mythological perception of the landscape remains alive, and that pilgrimages and visits to these
places continue.

All of this indicates that the mythologeme 'stone' has remained one of the most stable in
the mythology of the region. Toponyms like Ata tas and Ana tas imply the ideas of origin,
ancestors, and sanctity [7]. Many respondents do not refer to these sites using old mythological
categories anymore, yet traces of their perception exist in the oral interpretation of these places.

Moreover, the mythologeme "entering through stone" seems to survive within the
regional mythological space. In this case, Tesik tas is perceived by local people as a purifying,
curative, and testing site. The majority of respondents emphasized that only sincere people are
able to penetrate through stone.

According to S. Qondybai, ancient mythological concepts regarding stone were based on
divine power, light, and sacred order. In his opinion, "Tas" ("stone") and "Ilki Tas" ("primordial
stone") were the physical embodiment of the divine and a symbol of primordial existence.
Therefore, attributes that were inherent to light in primordial myths were transferred to stone.
Thus, stone in its mythological perception was not only a physical substance but also an original
substance, with creating and life-giving properties. If primordial light was regarded as a
generating beginning, then stone had a similar meaning [8].

Several main trends can be revealed during the analysis of the gathered material. First of
all, mythological toponyms in Kazygurt are associated with the natural elements of the
landscape, namely with stones, mountains, caves, springs, and cliffs in particular. Oral
narratives related to these places are relatively stable even though village-level explanations
may differ somewhat. Nevertheless, the fact that the places are considered sacred remains
undisputed.

Field data demonstrate that mythological perceptions persist in names referring not only
to stones or mountains but also to sacred trees, caves, springs, and pilgrimage places named
after Kazakh saints. In many cases, the respondents do not remember the meaning of a particular
name anymore. However, practices related to these places still exist. For example, one may
observe some ritual behaviors while visiting springs or sacred trees.

Sacred trees also have their own specific place in the region's toponymy. One of the most
frequently mentioned places in field interviews is Kokterek dulie [9]. According to the older
people interviewed, the place is a sacred place visited by women praying for children. Some
explanations include recommendations to avoid harming the branches and cutting down wood

R —————
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in the vicinity. There are legends saying that the breaking of branches results in blood flowing
from them. They were mostly told in a calm way as if part of the ordinary knowledge of locals.

Some traditions related to the sacred trees are still preserved. In particular, it includes
tying cloths, leaving offerings, reading prayers, and spending night time close to sacred trees.
It can be seen that pilgrims do not see trees as ordinary natural objects but rather objects filled
with kiye or spiritual powers.

Another layer of regional toponymy refers to cave names, which include Zheti tingir, Qos
{ingir, Zhaltyr {ingir, Bir auyzdy {ingir, and Ush auyzdy iingir. It is worth mentioning that some
of these caves used to be ritual places or shelters where people could stay during hard times.
However, nowadays, their sacred meaning may vary: while some of the sites are still perceived
actively, others become simply names.

There is another layer of geographical names in the toponymy of the region, namely
sacred trees and related older mythological concepts connected with tree symbolism. Tree
mythology maintains some fragments of the ancient "world tree" cult. According to S.
Qondybai, the world tree can be called a main object of mythological belief, traces of which
cult are visible in various cultures, including Kazakh [10, p. 486].

This mythological concept is not only presented in folklore and narrative materials but
also in ritual traditions and toponymy. When discussing the Kazakh culture, Sh. Ualikhanov
says that lonely or strange trees become the objects of worship, and travelers tie cloths, leave
offerings, and perform some rituals in this way [10, p. 486].

Hydronyms in the region also maintain some fragments of the ancient worldview. Springs
as Koktobe bulagi, Ana bulag, Ata bulag, Bala bulag, and Qyz bulaq are believed to possess
some healing power [11]. Pilgrims still try to take some water and drink it as healing. Usually,
it is characterized as qasietti and emdik water. Symbolical meanings connected with sacred
water seem less obvious in the direct explanation of the respondents.

The last layer in the toponymic system is connected with Sufi and Islamic religion.
Pilgrimage places such as Ghaiyp eren — qyryq shilten, Agbura &dulie, Ysmaiyl ata, and Ysqaq
ata attract numerous visitors [ 12]. In the majority of cases, these places refer to different Kazakh
saints, Sufi masters, and other sacred figures. In several sacred complexes, there is a mixture of
Islamic elements and much older mythological views regarding the landscape. Therefore,
sacred stones, springs, caves, and narrow passages co-exist, and it is hardly possible to separate
their layers in the explanations given by locals.

It is also worth mentioning that some names connected with saints and batyrs maintain
some historical information about homeland, sacrifice, and spiritual power. In other words,
apart from being geographical references, these names represent moral values recognized in the
local community.

As follows from the analyzed material, the toponymic system of the Kazygurt region
includes multiple layers reflecting different periods of Kazakh culture. First of all, the oldest
layer refers to the fragments of proto-Kazakh mythological worldview and its perception of
stones, caves, water, and sacred trees. Secondly, the second layer is related to the Sufi sacred
geography. Finally, historical memory is represented in names dedicated to saints, batyrs, and
tribal leaders.

It becomes clear that regional toponymy should not be analyzed using traditional methods
focusing on etymology or geography alone. In addition, many names preserve the structure of
worldview and mythological cognition of the past centuries in them. As a result, the toponymic
space can be viewed as an element of cultural memory embedded in the landscape.

As follows from the analysis of collected stories, the motif of transformation connected
with stones is very important for local perceptions. Unlike contemporary approaches to the
description of landscape elements as dead objects, stone for locals is something else, i.e., the
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transitional or sacred object. This idea also corresponds to the interpretations presented in
Turkic studies.

According to S. Qondybai, mythological cognition in Kazakh culture associated stone
with something connected with origin, transition, and sacred energy [13]. Names such as Ana
tas and Ata tas are still important and meaningful for the local community despite some
semantic opacity.

At the same time, there are some differences in respondents' approaches to these legends.
While younger members often interpret them as folklore or local tourism materials, elders may
discuss them using the term "kiemnilik" (spiritual dangers).

Tesik tas has some particular importance as a mythological element since the theme of
passing through a narrow gate can be interpreted as purification or transition. Similar motives
can also be found in some Turkic and broader Eurasian mythological concepts. However, in the
Kazakh culture, this idea can still be traced both in legends and actual rituals.

As follows from the above-discussed stories and legends, the practice of recognizing
spiritually gifted people as dulie is deeply rooted in the Kazakh culture. This tradition appeared
much before Sufism became an integral part of it due to the spreading of Islam in the Kazakh
steppe. Thus, Sufism incorporated many aspects of pre-Islamic faith.

As stated above, the foundations of the Kazakh Islam are based on Sufism. In particular,
the spiritual path of Khoja Ahmed Yasawi and subsequent figures such as Beket Ata developed
within the Sufi tradition [14, p. 147].

Z. Zhandarbek, a researcher specializing in the study of Turkic history and Nasab-nama
manuscripts, finds many traces of Sufi movement in the region. In particular, he notes that
Ishag-bab, a well-known Kazakh saint, known as Bab Ata among locals. Some stories
circulating among the population say that Bab Ata and Ishag-bab are one single personality, and
they confirm some of the narratives contained in Nasab-nama manuscripts [15].

The figures of local pirs and other saints become apparent in toponymic structures of the
region in the form of agiotoponyms, which mostly include burial places of Sufi figures
perceived as sacred. Later, these burial places become pilgrimage places, while some legends
about miracles and spiritual powers start spreading among people.

A notable case of such a site in Kazygurt is Aqbura dulie, regarded as a disciple of Khoja
Ahmed Yasawi. The story says that the master can visit Turkistan instantly to pray together with
Yasawi, and he is buried in the proximity of springs on the slope of Mount Kazygurt. Nowadays,
pilgrims come to the place to seek for blessing.

Environment transformations associated with climate change, anthropogenic activities,
and other factors gradually affect the local landscape, toponymy, and spatial perception of
locals. The current studies focus on these issues in particular, yet some comparative works from
different cultural regions are also needed [16].

Contemporary Kazakh toponymy studies become increasingly focused on the idea of
ethnocultural memory represented by place names and worldview structures [17].

The results suggest that in Kazakhstan, ethnolinguistic transformation is primarily
structural and policy-driven. The restoration of Turkic-origin place names, the replacement of
Soviet-era Russian names with Kazakh equivalents, and the systematic renaming of streets and
administrative regions all illustrate deliberate state-led efforts to reconstruct national identity
and decolonize the linguistic landscape.

To conclude, the gathered material demonstrates that the toponymy of Kazygurt remains
under the influence of mythological cognition at both linguistic and cultural levels.

Conclusions. The study has demonstrated that the toponymic landscape of the Kazygurt
region preserves important elements of the ethnic worldview, collective memory, and spiritual
culture of the Kazakh people. The analysis of 58 toponyms and microtoponyms revealed the
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coexistence of several ethnocultural layers, including mythological, sacred-natural, Sufi-
Islamic, and historical-memorial components. These layers reflect different stages of cultural
development and provide evidence of the continuity of traditional perceptions of landscape and
sacred space.

The classification of the collected material showed that mythological toponyms (15 units)
and Sufi-Islamic hagiotoponyms (14 units) constitute the most productive categories within the
regional toponymic system. This finding confirms the dominant role of sacred geography and
religious-cultural traditions in the formation of the Kazygurt toponymic space. At the same
time, sacred hydronyms, cave names, and tree-related toponyms preserve traces of earlier
mythological beliefs associated with water, stones, caves, and sacred trees.

Field observations and oral narratives revealed that many place names continue to
function as active cultural symbols rather than merely geographical markers. Although younger
generations often interpret sacred sites through historical, folkloric, or touristic perspectives,
ritual practices connected with springs, caves, sacred trees, and pilgrimage places remain
widespread. This indicates the persistence of ethnocultural memory and the continued relevance
of sacred toponymy in contemporary local culture.

The study confirms that the interpretation of regional toponymy requires an
interdisciplinary approach combining ethnolinguistic, cognitive, semantic, and cultural-
historical methods. Such an approach makes it possible to identify not only the linguistic origins
of place names but also the worldview structures and cultural meanings embedded within them.

The theoretical significance of the research lies in the ethnocognitive and stratigraphic
interpretation of Kazygurt toponymy, contributing to the development of Kazakh
ethnolinguistics, cognitive toponymy, and sacred geography studies. The practical value of the
study is associated with the documentation and preservation of regional toponymic heritage,
including oral narratives and microtoponyms that are increasingly disappearing from active use.
The collected material may serve as a source for further research in toponymy, folklore,
ethnography, cultural studies, and the study of pilgrimage traditions in Kazakhstan.
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